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was developed to rectify that defect of the earlier systems.    It instilled,  no   doubt,   single-minded
devotion towards one supreme god.   The Virasaivites were noted for their heroic deeds  and   they
rarely hesitated to lay down their   lives  in defending  and   upholding  the  supremacy  of   Siva,
Vira-Saivism was quite revolutionary in matters of social relations as it tried to do away with caste
barriers and made an attempt at the creation of a single solid   society of   Bhaktas.   Such a   socio-
religious fervour would have been a fitting reply to the Turkish zeal for Islam.   But the assumption
that Vira-Saivism roused the people of the Deccan to expel the Muslim rulers and to win   freedom
leads to a pertinent question: Why did Vira-Saivism wait until the Muslims, after repeated attacks,
conquered and overran the land?    If it had played its role successfully the course of history would
have  been  quite  differnt,    But    it proved otherwise.    Neither    in   Andhra  nor  in    Karnataka,
Vira-Saivism with its emphasis on social solidarity became popular.    The  tragic   circumstances   in
which Basavesvara killed himself proved a set back to his movement.    In Andhra, from early   days
Vira-Saivism showed a tendency towards dilution.    The Aradhya system which was a compromise
between devotionalism and Brahmanism   caught the   imagination of the   people.    The   Kakatiyas
patronised some sort of Misra-Safvism and took pride in  upholding the caste   system.    The Golakf
Matha which had its branches through out Andhra under the patronge of Ganapatideva was   based
upon Suddha-Safvfsm, allowing the worship of Siva Pancayatana?    It also reconciled with Vedism
and observed the caste system.
It is to be noted further that Saivism did not monopolise the spiritual life of the Andhra or the Deccan. Its rival, Vaisnavism made considerable progress at least from the time of Ramanuja (A.D. 1016-1137) who made the system more Vedantic and popularised it among the lower classes through the concept of Prapatti, which means complete self-surrender. We come across in Andhradesa of the Kakatiya period numerous inscriptions mentioning rich gifts to the temples of Visnu, made by all the eighteen communLies. About the same time, Brahmanayudu of Palnad tried to develop some sort of Vira-Vaisnavism on the basis of castelessness, but his efforts were defeated on the famous battle-field of Karempudi. However, Vaisnavism made steady progress and it soon came into conflict with Saivism. The sectarian rivalry produced doubts in people as to the greatness and superiority of their respective deities and led scholars to work for harmony between different sects and even religions. The prevailing spirit of catholicity is best revealed by an inscription from Bekkallu.4 The record states that a certain Mallireddy whose family religion was Jainism, was highly enlightened and unable to decide which god was the greatest, built temples for Siva, Visnu, Jina and Buddha. It is evident therefore that in matters of religion it was a period of conflict, doubt and confusion and out of such a condition emerged a synthetic system stimulated by the writings of poets like Tikkana and patronised by kings like Ganapatideva and the new
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